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should say that the ^iparyasa nirasa' (negation of the
contradictory) alone can put an end to the saprapancata.
You cannot bring in a 'bhavantara visbaya' (a different
positive entity) as implying the rejection of adhyasa.

Reply : No. Take the balance. One of the pans is
raised by the hand; and this automatically takes the other
pan down. The activity of the hand is not drected to the
lowering of the pan.   And yet that act which raises on6
pan also brings down the other. The same is the relation
between the knowledge of identity and the sublation of
prapancatva. Here we have the 'nantariyakata siddhi\

Objection : Let the rejection or sublation Jnirasa)
of the silver and of the bondage arise simultaneously with
(nantariyaka) the knowledge of the sukti and of the iden-
tity of the self with Brahman. But how do we know that
there is this sublation ? How can rhere be the apprehen-
sion of this sublation ?

Reply ; Even that too is ^nantariyaka'.  The self
has the Jnana vyapara with regard to that which it has
otherwise apprehended.  This jnana is brought 'about by
the word that signifies the truth about it. As the sublation
arises, so is the apprehension of truth.  The cognitions are
apprehended in the order Brahmaham, ,aham Brahma,
(I am Brahma) and 'naham karta, (I am not a doer) when
the meaning is understood as 'Brahman'; then the ^antra-
riyaka sbodiha^'bf the form - If I am Brahman, I am not
a doer. The same procedure or explanation holds good
of 'nedam rajatam' also.
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